Irrefutable Proof that the Hanabilah Were Stfis
Prepared by Abtl Layth ibn ‘Ata

Dr. George Makdisi in his masterpiece, Religion, Law and Learning in Classical Islam
argues effectively that the major classical scholars of the Hanbali Madh-hab were Siifi.
To many, this argument is insignificant. However, for myself,and those who have been
spiritually castrated by the pseudo salafi cult, this needed information is heart warming
and soul satisfying. The intent of this brief treatise is to spread the message that Ibn
Qudamah, Ibn Taymiyyah, Ibn Al Qayyim Al-Jawziya, Ibn Rajab and others from
amongst the Hanabilah are orthodox Sufi.

In a brief article “L’isnad Initiatique Soufi de Muwaffaq Ad-Din Ibn Qudama” the
Khirgah (the cloak of the Siifi’s) of Ibn Qudamah is shown. The following is a pictorial
scan of that Khirgah. This manuscript can be found in the Thahirtya Library in
Damascus, Syria.
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You will notice after review that there are multiple Hanbali scholars mentioned in this
Khirgah.

1) Ydasuf ibn Muhammad ibn Nasr ibn Qasim Al-Ma’dni Al Hanbali.

2) Abi Abdillah Muhammad ibn Shaykh Al-Allamah ‘Tmadud-din Abi Is-haq
Ibrahim ibn Abdul Wahid Al Maqdist Al Hanbali.

3) Abi Muhammad Abdullah ibn Ahmad ibn Muhammad ibn Qudamah Al Maqdisi
Al Hanbali.

4) The master of the Stfis and great Hanbali, Abi Muhammad Abdul-Qadir ibn Abi
Salih ibn ‘Abdillah Al-Jil1 (Jilani).

5) Mukharrimi, who was also a Hanbali



6) Abul Fadhl Abdul Wahid ibn Abdul-‘Aziz ibn Al Harith ibn Asad At-Tamimi
Al-Hanbali [died 410 in Baghdad]

7) Abil Hasan Abdul-Aziz At-Tamimi, the father of Abil Fadhl previously
mentioned, was also a well known Hanbalt of his time. He died in 371 A.H. in
Dhul Qa’dah.

These are the seven well known Hanbali’s who took the Khirgah from each others
hands, labeling themselves from amongst the Suffs.

This Khirgah (cloak of Sufism) is a clear refutation of those amongst the orientalist
and Muslim scholars who believe that the Islamic Hanbali School was opposed to
Sufism. It should be noted that ‘Abdul Qadir Al-Jili (J1lant), who was well known
Hanbali and author of the Hanbali manual Al Ghunyabh, is the eponym of the
Qadiriyyah Sufi Tarigah.

Dr. G. Makdisi theorizes the following regarding Al-Ansari Al Harawi Al Hanbal1
and ‘Abdul Qadir Al Jili,

“With just these two facts, one would have thought that some notions would be
changed. But nothing of the kinds happened. An explanation was offered, and
remains to this day accepted, that these two Siiffs were Hanbalis merely because they
were refugees from rationalist theology, or kalam; it just so happens, we were told,
that the Hanbali School appealed to them because it, too, opposed kalam.” [Page 121]

The following are the scanned words of Dr. G. MakdisT regarding the Sufism of Ibn
Taymiyyah. Pay careful attention to the manuscripts referenced.

Uy \TlQLLAlLL \uuuuyl.c.‘.bcul.,, ad led.yb)-

Some years ago, in Portugal, I read a paper to members of the
IVth Congress of Arabic and Islamic Studies (1968), a paper
which is still in the press. That paper is entitled “The Hanbali
School and Siifism.” Its purpose was to show that the thesis of
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Hanbali opposition to Siifism was no longer tenable. The new
evidence presented there was taken from manuscript sources
which I have come across in recent years in some of the libraries
of Europe and the Muslim East. Specifically, documents showing
the Siifi spiritual genealogy of a certain number of Hanbali doctors
heretofore unknown as Sifis. In other words, chains of Sufi
initiation, or s#sila-s, in which were named Hanbalis who had
been invested with the $ufi cloak, the so-called khirga, by the
celebrated Hanbali Siifi ‘Abd al-Qadir al-Jili. The dates of death
involved extend from 361 H. to 795 H. Thus ‘Abd al-Qadir,?0
eponym of the Sifi brotherhood, invested with the $S@fi cloak
both Abll “Umar b. Qudama (d. 607/1210)% and his brother Muwaffaq
ad-Din b. Qudama (d. 620{1223).2* The son of the former, and
therefore nephew of the latter, Ibn Abi ‘Umar b. Qudidma (d. 682/
1283)¥ received the cloak directly from both his father and his uncle.
It is this Ibn Qudama who invested Ibn Taimiya with the $ifi cloak.
This spiritual genealogy continues, through Ibn Taimiya, with
Ibn Qaiyim al-Jauziya (d. 751/1350),* author of a $afi work,
Madarij as-salikin,® which is a commentary of the famous Sufi
work, Man@zil as-s@’irin by the celebrated Hanbali STfi al-Ansari
al-Harawi.® After Ibn Qaiyim al-Jauziya, the last name on this
chain of Sfi initiation is that of Ibn Rajab (d. 795/1393)%, bio-
grapher of the Hanbali School. _

Thus all seven names forming the links of this Siifi chain belong
to members of the Hanbali School whose lives span a period of
three centuries, from the sixthftwelfth century to the eighth/
fourteenth century. ;

20 See EJ, article '““Abd al-Kadir al-Djili,”’ by W. DBraune, and
the bibliography cited there; alsoc H. Laoust, “Le Hanbalisme sous le
califat de Bagdad,” in Revue des Etudes Islamiques (REI) (1950), pp-
110-52.

%1 See the biographical notice on him in Ibn Rajab, Dkhail ‘ald [abagal
al-hanabila, 2 vols., ed., M. Hamid al-Fiqi (Cairo: as-Sunna al-Muhammadiya
Press, 1372/1952-53), vol. 11, pp. 52-61.

% See EI, article “Ibn Kudama al-Makdisi” (by G. Makdisi) and the
bibliography cited there.

38 See GAL, vol. I, p. 399, Suppl. I, p. 691; also Ibn Rajab, op. cit,
vol. II, pp. 304-10.

M See GAL, vol. 11, pp. rosf,, Suppl. II, pp. 126ff.; H. Laoust, '‘Le
Hanbalisme sous les Mamlouks Bahrides,” in RET (1960), pp. 66-68.

¥ See GAL, Suppl. T, p. 774 (no. 6).

3% See EI, s.v., by S. de Laugier de Beaurccueil.

*7 EI, s.v., by G. Makdisi.
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This chain has been preserved for us in a work by the Hanbali
Yasuf b. ‘Abd al-Hadi entitled Bad> al-‘wiga bi-lubs al-khirga,
a work in manuscript, preserved in the Firestone Library of Prince-
ton University, among other manuscripts still in process of being
catalogued.

In another manuscript work, preserved in the Chester Beatty
Library in Dublin, we find corroboration for this $ifi genealogy
of Ibn Taimiya. The work in question is entitled Targhib al-muta-
habbin filubs khirgat al-mutamaiyizin® by Jamal ad-Din ag-Talydni,
and it quotes Ibn Taimiya’s own statement as follows: “I wore
the blessed Siifi Cloak of ‘Abd al-Q&dir (al- Jili), there being between
him and me two (Stfi Shaikhs)."

Further corroboration comes from Nasir ad-Din's Itf&@ hurqat
al-hauba bi-ilbds khirgat at-tawba, a lost work now preserved in
parts in Yiisuf b. ‘Abd al-Hadi’s Bad’ al-‘ulga. Ibn Taimiya is
quoted affirming his own Sufi affiliation in more than one $ifi
order, and praising the Qadiriya order as the greatest of them all.
He is quoted as follows: “I have worn the $ifi cloak of a number
of Shaikhs belonging to various farigas (or brotherhoods), among
them the Shaikh ‘Abd al-Qadir al-Jili whose fariga is the greatest
of the well-known ones.”

1t will be remembered that when Ibn Taimiya died he was buried
in the Sifi cemetery in Damascus where other members of his
own family, alse $iifis, had been buried before him. Some writers,
under the delusion that Ibn Taimiya was the sworn enemy of
Safism, have wanted to see in this fact an ironic twist of fate.
But it was, of course, nothing of the kind; for there was nothing
more natural for Ibn Taimiya, a $iifi, than that he should be buried
amoeng Sifis.

The chain of S&fi initiation just described is made up entirely
of Hanbalis, and goes back to the great Hanbali Siifi whose tomb
has remained to this day a place of pilgrimage in Baghdad. We 1ave
known for some time the names which make up the links of the
chain, in ascending order, going back from ‘Abd al-Qadir to al-
Junaid. But what has not been generally known is that this chain
includes Hanbalis who lived as early as the fourthftenth century,
two centuries before ‘Abd al-Qadir and one century before al-
Ansiari al-Harawi.

28 Chester Beatty Arabic Ms. 3296 (8), folios 49a-70b.
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The chain in question is fully studied in an article soon to appear
in an issue of the Cahier de I'Herne in Paris devoted to the late
Louis Massignon.! I will therefore confine myself to a brief de-
scription of the document and its contents.

The document is preserved in the Zahiriya Library in Damascus,
in a volume of miscellanea, and consists of one single page, giving
the Sifi pedigree of Shams ad-Din ad-Dunaisiri who died in
757/1356. The silsila was originally written by this Dunaisiri
himself; the Zihiriya document is a copy of the original, made
in the lifetime of the author, in 744/1343, that is, thirteen years
before the author’s death. Dunaisiri, author of the document, isnota
Hanbali; nor is the copyist whose name is Hamza ... al-Hakkari.

This chain of S@fi initiation contains twenty-one links. It could
not be more complete than it is, since it goes back to the Caliph
‘Al (no. 18), the Prophet, the Angel Gabriel, and finally God
(no. 21). Numbers 13 to 17 in the chain belong to a familiar set
of early Sifis: Sari as-Saqati, Ma‘ruf al-Karkhi, Dawtd at-Ta',
Habib al-‘Ajami and last but certainly not least, especially for
Hanbalis who greatly admired him, al-Hasan al-Basri, Numbers
11 and 12 are Shibli and Junaid respectively.

But what is of particular interest to us are the links of the
chain, in ascending order, up to number ro. Of these ten Siifis,
seven are Hanbalis. The links are as follows: 1. Dunaisiri; 2. Ma‘dani
(Hanbali); 3. Shams ad-Din b. Qudama (Hanbali); 4. Muwaffaq
ad-Din b. Qudima (Hanbali); 5. Abd al-Qadir al-Jili (Hanbali}; 6.
Mukharrimi (Hanbali); 7. Hakkari; 8. Tarsiisi; 9. ‘Abd al-Wahid
at-Tamimi (Hanbali}; 10. ¢Abd al-‘Aziz at-Tamimi (Hanbali,
who received his khirga from Shibli, the latter having received his
from Junaid). ¢

cAbd al-Qadir, eponym of the Qadiriya order, has a Sufi master
by the name of Hammad ad-Dabbas,* who died in 525{1130.

a s 1w

But it is not to this Stfi master that he owes his S@fi initiation

29 Gee mow G. Makdisi, “L'Isnad initiatique soufi de Muwaifaq ad-
Din ibn Qudama,’” in Massignon (Cahier de 'Herne, 1970), pp. 88-96.

30 For the identification of each link in this chain, see G. Makdisi, op.
cit., pp. 90-92.

sl 'On this Sifi, who was severely criticized by Ibn ¢Aqil, see G. Makdisi,
Ihn <Aqil et la vésurgence de I'Islam traditionaliste au X Ie siécle {Damas,
Institut Francgais de Damas, 1963), p. 376, n. T and p. 383, n. 1 {including
biographical notices).
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rather he owes it to his Hanbali teacher Abil Sa‘d al-Mukharrimi®;
a contemporary of our Hanbali Ibn ‘Agil, both of whom died
in 513/T119, and both of whom had been ‘Abd al-Qadir’s teachers
of Hanbali law. We also know that ‘Abd al Qidir’s madrasa or
college of law, was formerly that of his teacher al-Mukharrimi
who invested him with the S$Gfi cloak (khirgal ai-tasauwuf). ‘Abd
al Qadir enlarged this madrasa, and we find references in bio-
graphical literature to “‘Abd al-Qadir’s madrasa’ and ‘“‘Abd
al-Qadir’s 7ibd” suggesting that both were encompassed by the
same architectural complex.

Between al-Mukharrimi and the next two Hanbalis there are
two non-Hanbali Stfis. The Hanbalis are of the Tamimil family,
related to one another as father and son.

To the evidence just described briefly, we may now add a work
by Ibn Taimiya; namely, a commentary by him on the well-known
S#ifi work of ‘Abd al-Qadir al-Jili. Jili's work, it will be remembered,
was translated into German and studied by Professor Walther
Braune in 1933.

In this commentary to the work by the eponym of the Sufi
brotherhood to which he belonged, Ibn Taimiya quotes several
key articles of Jili's work and comments on them at length. It is
here that he shows his unmistakable appreciation for the $ifism
of not only his famous fellow Hanbali and $afi master ‘Abd al-Qadir
al-Jili, but also for the latter’s Siifi master, the non-Hanbali
Hammad ad-Dabbas. This is very significant in light of the fact
that the famous Hanbali contemporary of Hammad ad-Dabbas,
namely Ibn ‘Aqil, had condemned this $iifi for what he considered
as unorthodox Siifi practices. By contrast, Ibn Taimiya has nothing
but praise for Hammad ad-Dabbas whom he considered as an
orthodox Sifi master. Furthermore, in contrast to his praise for
‘Abd al-Qadir, the Hanbali $&fi, and Hammad ad-Dabbas, the
non-Hanbali Siifi, Ibn Taimiya censures his fellow Hanbali,
the great $iifi al-Ansari al-Harawi, and suspects him of duplicity.%®
This attitude of Ibn Taimiya regarding al-Ansdri al-Harawl,
contrasts, in turn, with that of his disciple Ibn Qaiyim al-Jauziya,
who admired al-Ansdri and wrote one of the most significant
commentaries of the latter's Mandzil as-s@irin, as we have already
mentioned.

3 See G. Makdisi, op. cit., index, s.v. '‘al-Mubarrimi” (esp. p. 256 and n. 3},
33 See also Ibn Taimlya, Jh#idj, in MRK, vol, II,’)p. 116, 117.



vil

IBN TAIMIVA: A SUFI OF THE QADIRIYA ORDER 127

I shall limit myself to a brief description of this work of Ibn
Taimiya and to a few comments on its contents. I came across
this work in the Princeton collection of uncatalogued manuscripts.**
It is one of several works by Ibn Taimiya, bound in one volume
of miscellanea. The title page of the commentary carries the
name of the author as simply ““Shaikh al-Islam.” But the first
page of the work is more explicit in that it gives the name in more
detail: Abii’l-‘Abbas Ahmad b Taimiya. We also find that within
the body of the text itself, the author refers to Abfi’l-Barakat
as his grandfather {jaddund Ab#’l-Barakal), who is indeed none
other than Abi’l-Barakat Majd ad-Din b. Taimiya who died in
652(12535. Furthermore, the contents of the work belong unmistak-
ably to Ibn Taimiya both as to the style of the language and
the doctrines discussed. Anyone familiar with Ibn Taimiya's
writings will readily recognize the new work as belenging to the
same line of works by him entitled Mardtib al-irdda,® al-Qad®
wal-gadar, and al-Ihtijaj bil-qadar > Thus there can be no question
regarding the authorship of the work.

In the works just mentioned Ibn Taimiya is known to have
censured al-Ansari al-Harawi and al-Hallaj and praised ‘Abd
al-Qadir and Hammad ad-Dabbas, censure and praise which are
also found in the commentary in hand. Besides ‘Abd al-Qadir
and Hammad ad-Dabbds, several other $ifis among the Ancients
and Moderns are praised by Ibn Taimiya as “‘orthodox Siifi Shaikhs”
a term rendered variously by him as “al-Mashiyikh, Ahl al-
istig@ma,” or ‘“‘al-Mustagimin mina’s-salikin,” or “Ahi al-istigama
min Ahl al-ibada.” Among these Sifis who meet with Ibn Tai-
miya’s approval we find: al-Fudail b. ‘Iyad, Ibrahim b. Adham,
Abii Sulaiman ad-Darini, Ma<df al-Karkhi, Sari as-Saqati,
and al-Junaid; these he cites as being in the ranks of the early
orthodox Siifis (jumhdr mashayikh as-salaf). Of the later orthodox
Siifis he cites ‘Abd al-Qadir, Hammad ad-Dabbas and Abi ’l-Bayan
(d. 551/1136). Of these nine names, we find four in Ibn Taimiya’s
chain of Siifi initiation cited previously: Ma‘riif al-Karkhi, Sari
as-Saqati, Junaid and ‘Abd al-Qadir

a1 Anpther manuscript of the same work is preserved in the Leipzig
University Library, Arabic Ms. 223.

85 See Ibn Taimiya, Mgjmitat ar-ras@’il al-kubrd (MRK), 2 vols, (Cairo:
ash-Sharaflya Press, 1323/1905), vol. IL, pp. 64-79.

s Op. cit., pp: 80-86.

37 Op. cit,, pp. 87-145.

We have stqpped hgre because we feel that the point has been made. G. Makdisi
continues his assertion that Ibn Taymiyyah was a Stfi because he used the language of



the Siifts in discourse and when issuing fatawa. We ask Allah to benefit the Muslims with
this brief article. Amin!



